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Abstract 
 

Dr. B.R. Ambedkar, the chief architect of Indian Constitution, came at 

the appropriate moment in British ruled India to assume the natural leadership of 

his kinsmen and participated in social movement and got involved in founding 
the constitutional edifice of the country. The present study is an attempt to make 

an objective analysis of the strand of the ideas of Ambedkar on socio, economic 

and political aspects related to Indian context while keeping in minds the gaps 
and lapses in the existing literature on Ambedkar. This paper gives closer and 

analytical insight into the thoughts of Ambedkar and provides an answer to the 

question of whether we, the Indians, especially, downtrodden people of India, 
consider him as immortal soul whose memory will even guide the nation on the 

path of social justice, liberty and equality. This research article analyse that 

Ambedkarism is of great relevance to Indian democratic society even today in 

achieving social justice, removal of untouchability, in establishing socio and 
economical equality. 
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Introduction 

“Cultivation of Minds should the ultimate aim of Human existence.” 

-Dr. B.R. Ambedkar 

 
Hindu society is divided into four Varna, or classes, a convention which 

had its origins in the Rig Veda, the first and most important set of hymns in 

Hindu scripture which dates back to 1500-1000 B.C.1 At the top of the hierarchy 

are the Brahmins, or priests, followed by the Kshatriyas, or warriors. The 
Vaisyas, the farmers and artisans, constitute the third class. At the bottom are the 

Shudras, the class responsible for serving the three higher groups. Finally, the 

Untouchables fall completely outside of this system. It is for this reason that the 
untouchables have also been termed avarnaor no class. Jati, or caste, is a second 

factor specifying rank in the Hindu social hierarchy. Jatis are roughly determined 
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by occupation. Often region specific, they are more precise than the sweeping 

Varna system which is commonacross India and can be divided further into 

subcastes and sub-subcastes. This is also the case among untouchables. Andre 
Beteille defines caste as “a small and named group of persons characterized by 

endogamy, hereditary membership, and a specific style of life which sometimes 

includes the pursuit by tradition of a particular occupation and is usually 
associated with a more or less distinct ritual status in a hierarchical system.” Jatis 

in the three highest varnas in the hierarchy-Brahmins, Kshatriyas, and Vaisyas-

are considered “twice-born” according to Hindu scripture, meaning they are 
allowed to participate in Hindu ceremonies and are considered more “pure” than 

the Sudras and “polluting” untouchables.  

 

This concept of pollution versus purity governs the interaction between 
members of different castes. The touch of an untouchable is considered defiling 

to an upper-caste Hindu. In southern India, where caste prejudice has been 

historically most severe, even the sight of an untouchable was considered 
polluting. Untouchables usually handled “impure” tasks such as work involving 

human waste and dead animals. As a result, until reforms began in the 19th 

century, untouchables were barred from entering temples, drawing water from 
upper-caste wells, and all social interaction with upper-caste Hindus (including 

dining in the same room). These social rules were strictly imposed and violators 

were severely punished; some were even killed. 

 
Bhimrao Ramji Ambedkar (14 April 1891 – 6 December 1956), 

popularly known as Baba Saheb, was an Indian jurist, economist, politician and 

social reformer who inspired the Dalit Buddhist Movement and campaigned 
against social discrimination against Untouchables (Dalits), while also 

supporting the rights of women and labour. He was Independent India's first law 

minister and the principal architect of the Constitution of India. Ambedkar was a 

prolific student, earning doctorates in economics from both Columbia University 
and the London School of Economics, and gained a reputation as a scholar for 

his research in law, economics and political science. He was a popular leader, 

erudite scholar, zealous social reformer, innovative educationist, expert lawyer, 
eminent writer, influential teacher, great patriot, distinguished politician, noted 

economist, able administrator, genuine humanist and fearless journalist. The 

personality of Dr. Ambedkar was at once dynamic and multifaceted. He inherited 
the qualities of nobility and resolution from his father and self-reliance and 

dutifulness from his mother. He was the messiah of the depressed sections of the 

society His later life was marked by his political activities; he became involved 

in campaigning and negotiations for India's independence, publishing journals, 
advocating political rights and social freedom for Dalits, and contributing 
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significantly to the establishment of the state of India. In 1956 he converted to 

Buddhism, initiating mass conversions of Dalits. 

In 1990, the Bharat Ratna, India's highest civilian award, was 
posthumously conferred upon Ambedkar. Ambedkar's legacy includes numerous 

memorials and depictions in popular culture. Dr. Ambedkar rose to the zenith of 

his glory not by fluke but by dint of his undaunting struggles, valuable sacrifices, 
immense erudition, solemn dedication and abiding faith. Very few can stand in 

comparison with Ambedkar, whose life was full of a series of struggles and 

consequential enviable successes. The personality of Dr. Ambedkar was at once 
dynamic and multifaceted.  As history unfolds, the enduring relevance of 

Ambedkar thoughts and theories, his life and work in shaping the Indian nation is 

revealed. He stressed on constitutional morality. His ideology challenged social 

inequalities and emphasised sympathy for the oppressed, so that the emerging 
nation was built on firm foundations of equality and equal opportunity for all. 

Ambedkar became an influential figure because of his perceptive and critical 

appraisal of Indian social and economic realities. He understood the causes 
behind the plight of the most oppressed and exploited, and he prescribed 

education, organisation and agitation for their progress and empowerment. His 

was a bottom-up approach to nation-building, and he will be relevant as long as 
the concerns of the most disempowered sections of society remain unaddressed. 

He was one of the architects of our constitution which has survived the test of 

time without any major change. 

Through the second half of the 20th century, scholars kept comparing 
Gandhi and Ambedkar. Many of the best minds of modern India were bent on 

understanding Gandhi and Ambedkar as fiercely opposed to each other. This 

juxtaposition may continue. But on Ambedkar’s 125th  birth anniversary, we 
come to realise that they shared a common vision. It is also necessary to use the 

entire spectrum of Ambedkar’s worldview to address the challenges of Indian 

society. 

For instance, a fruitful understanding of Ambedkar and Nehru may be 
the need of the hour. In the light of the recent controversies over secularism, 

socialism and democracy, the commonalities between Ambedkar and Nehru must 

be brought into focus. It is not an exaggeration to assert that Ambedkar became 
the founder of secularism in this country when he invoked Buddhism to counter 

the social hierarchies of Hinduism. He felt that Buddhism, based on the ideals of 

enlightenment, compassion and equality, would lift everyone out of oppression. 
His attempt was to combine Buddhism, democracy and socialism in the modern 

Indian context. Nehru, too, is celebrated as a democratic socialist. There may be 

criticism regarding this particular characterisation, but one cannot deny the fact 

that the idea of democratic socialism contributed positively to the making of 
modern India. It is in this context that we must explore how Nehru and 
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Ambedkar contributed to the shaping of the concept of democratic socialism. 

Ambedkar could be hailed, without hesitation, for a conception of socialism that 

was more democratic and all-encompassing, striving towards the upliftment of 
people from the grassroots. 

 

Important Works on Ambedkar 
Eleanor submitted her Ph.D thesis entitled "Dr. Ambedkar and the Mahar 

Movement" to the University of Pennsylvania in 1969. In this pioneering study 

Zelliot establishes that it was the early Mahar movement which provided support 
for Ambedkar as a Dalit leader of national stature and importance. She has tried 

to establish that Ambedkar's effort in the beginning was to gain for the dalits a 

respectable place within the Hindu 'great tradition'. When that proved to be 

impossible, he turned to the tradition of other religions to which his people might 
convert. Here, Ambedkar's conversion to Buddhism is attributed to his personal 

attachment to it and his conviction that Buddhism is a model as well as a religion 

of equality. 
The doctoral study by okhandew as aimed at discerning Ambedkar's role 

as a social democrat. According to him Ambedkar endeavored to eradicate 

sorrow from the lives of men through reconstruction of the social and economic 
order which rendered the majority of men impotent sufferers of variable 

servitude.  Lokhande observes that as a pragmatist to the core, Ambedkar 

believed that in the absence of economic and social justice, political 

independence would not bring about either social solidarity or national 
integration. The first step towards attainment of this goal according to him, was 

the liquidation of the hierarchical structuring of society on the basis of 

Chaturvarnya. Further, the investigator has argued that as a humanist Ambedkar 
was concerned about the fate of not only the greatest number of men but of all. 

 

Chentharassery in his work attempts to assess Ambedkar's activities and 

philosophy. According to him Ambedkar was a man who devoted his life to 
annihilate the cancer of caste and untouchability from the body of Indian society. 

He further remarks that Ambedkar viewed Indian society which got degenerated 

due to castes and untouchability as incapable to carry out the responsibilities of 
an independent nation. Hence, before attempting to resolve the political questions 

India has to find out solution to the social problems. It was this contention, 

according to the author, that forced Ambedkar to put emphasis on the freedom of 
Dalits than on Swaraj. 

 

The biography by Dhanjayee describes how Ambedkar raised from the 

lowest rung of society to reach the apex of glory by identifying himself with the 
ideology of the Dalit movement in India. It gives an account of Ambedkar's 
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search for knowledge and his heroic struggle for the liberation of the Dalit 

masses from the elite domination. The work illustrates  Ambedkar's contribution 

to Indian thought, history and literature as well as the formulation of the 
Constitution of India. It also gives an introduction to Ambedkar's various works 

containing his social, political and religious thoughts. 

 

Social Perspectives of Dr.B.R. Ambedkar 

 

There are many misinterpretations that have been prevalent all these years. What 
does the word dalit mean? Yes it meant broken. But it’s not the case now, dalit 

the term has a revolutionary assertion associated with it. It means disagreeing 

and delineating oneself from the elitism, from the dominant ideology, from the 

oppressors. In that sense the term dalit is not only associated with the so-called 
lower castes, although the concept is a challenge to Brahmanism. Dalit is a word 

that reflects the multiple voices of the oppressed. It is a word that signifies the 

protesters, anyone who dares to challenge the hegemony. The first problem is 
that the term dalit is always associated with those castes which are at the bottom 

of the hierarchy, it has become a narrow term, dalit identity the mental and 

physical state if being a dalit thus naturally became the identity of the weak and 
broken in a society like India where the dominant reality is caste, wherever you 

go. Thus upgrading once social status became the process of delineating oneself 

from the dalit identity. Ambedkar is the greatest revolutionary that India has ever 

seen; when the whole India was fighting against the slavery from the external 
source he stood alone against internal slavery that a group of people was 

undergoing. To him India’s political freedom is useless unless and until it attains 

social justice inside its boundaries. India’s experience till now has proved it right. 
He proclaimed his aim is the recovery of human dignity of a group of people 

who were considered worse than animals by the brahminical society, he was the 

most learned person of the time and through his careful scrutiny of Vedic 

literature he arrived at the conclusion that India’s history is written from the 
brahminical perspective and brought into light all the Brahmin conspiracy against 

Shudras women and nature. Through his through engagement with knowledge he 

arrived at a point where he defined what an ideal religion should be like, his idea 
of reforming Hindu religion was deconstruction and reconstruction.  

 

He questioned the base of Hindu religion by rejecting the authority of Vedas and 
shastras, when he felt this transformation can’t be possible from within he went 

outside, through the mass conversion to Buddhism. He was the mass leader, the 

great human right activist, subaltern historian and enlightened man that India has 

ever seen. His ideology was based on equality, liberty and fraternity, his fight 
was for human dignity. Then how Ambedkar’s ideology is always associated 
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with the so called lower castes only? The Brahminical society has a role in 

stigmatizing the term dalits and also the efforts and ideology of Dr. Ambedkar. 

As G. Aloysius says, ‘within the mainstream social sciences the man is 
considered as the leader of the Mahar caste at worst and the drafter of 

constitution at best…….keeping Ambedkar as far away as possible from the 

sacred/secretive subject of nation and nationalism ,(many among the 
intelligentsia would not hesitate considering him even as an anti national)is part 

and parcel of the overall élite strategy to maintain the dominance of its ideology 

over knowledge-production and knowledge- circulation in this country’. 
 Dominant voices made him the messiah of untouchables, and his 

ideology became their ideology, a great example is how Ambedkar ideology 

which is a universal ideology is prevented from being institutionalized in Indian 

universities and schools. Can anyone explain me the relevance of Marxism in 
Indian context when the workers themselves are divided on the basis of caste? 

How can class be the dominant reality in India? But still, Marxism continuous to 

give an intellectual face to many of the premier universities of India, and people 
considers themselves enlightened and intellectual after grabbing hold on 

Marxism. It has become an ideology of the socialists and people who don’t have 

any particular ideology to say. What is needed is an intellectual activism; it’s an 
activism through pen, voice and your way of life and thinking. Ambedkarian 

ideology is an ideology misinterpreted; every dalit should be able to proclaim 

loudly that s/he is a dalit, understanding, what the meaning of dalit is your caste 

is not the only aspect that is making you a dalit. Your experiences, your attitude 
and your courage make you a dalit. Ambedkarian ideology is your ideology not 

only because you belong to a particular caste, but also, you believe in Equality, 

Liberty and Fraternity. Because you are progressing spiritually, you want to be in 
an India the Babasaheb visualized you have the courage to stand against the 

dominant voice. 

 

On caste system 
 

The caste system is the social organization of Hindus. (Annie Namala-

2006-09) Caste devitalizes a man.  It is a process of sterilization.  Educations, 
Wealth, labour are all necessary for every individual if he has to reach a free 

and full Manhood.  Mere education without wealth and labour is barren.  

Wealth   without education is brutal.  Each is necessary to everyone.  They are 
necessary for the growth of a man. (BAWS-2008-68-69) Therefore, that 

Ambedkar has given Message in preface to the second edition of Annihilation 

of Caste.  He said, “I shall be satisfied if I make the Hindus realize that they are 

the sick Men of India and that their sickness is causing danger to 
Indians.”(Ambedkar-1936) Ambedkar not only denied the caste system but also 
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he has given the ways for eradication of caste system.  He stated in the letter 

sent to Mr. Har Bhagwan on 27 April 1936.  “The real method of breaking up 

the caste system was not to bring about inter-caste dinners and dinners and 
inter-caste Marriages but to destroy the religious notions on which caste was 

founded”. (Ambedkar-1936)  He struggled for eradication of Caste system. He 

used various identities for the sufferer of Caste system i.e. Out Caste, 
Depressed, and Scheduled Caste etc. Mulnivasi (Indigenous) identity is used in 

present Phule-Ambedkarite movement for the process of the eradication of 

Caste.   

On Economic planning 

Ambedkar was the first Indian to pursue a doctorate in economics 

abroad. He argued that industrialisation and agricultural growth could enhance 

the Indian economy. He stressed investment in agriculture as the primary 
industry of India.[75] According to Sharad Pawar, Ambedkar’s vision helped the 

government to achieve its food security goal. Ambedkar advocated national 

economic and social development, stressing education, public hygiene, 
community health, residential facilities as the basic amenities. His DSc thesis 

"The problem of the Rupee: Its origin and solution" (1923) examines the causes 

for the Rupee's fall in value. He proved the importance of price stability over 
exchange stability. He analysed the silver and gold exchange rates and their 

effect on the economy, and found the reasons for the failure of British India's 

public treasury. He calculated the loss of development caused by British rule. 

In 1951, Ambedkar established the Finance Commission of India. He 
opposed income tax for low-income groups. He contributed in Land Revenue 

Tax and excise duty policies to stabilize the economy. He played an important 

role in land reform and the state economic development. According to him, the 
caste system divided labourers and impeded economic progress. He emphasized 

a free economy with a stable Rupee which India has adopted recently. He 

advocated birth control to develop the Indian economy, and this has been adopted 

by Indian government as national policy for family planning. He emphasized 
equal rights for women for economic development. He laid the foundation of 

industrial relations after Indian independence.  

Political thought 
B. R. Ambedkar was great intellectual and social reformer. In his early 

stage of career, he realized the plight of untouchables. He dedicated his whole 

life for socio economic upliftment. The political philosophy of Ambedkar assist 
in renegotiating the crisis of western political theory in particular and leading the 

fights of the people in general. Ambedkar has arisen as a major political 

philosopher with the rise of dalit movement in contemporary times  

He emerged on the Indian socio-political area in early 1920s and remained in 
the head of all social, economic, political and religious efforts for upliftment of 
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the lowest layer of the Indian society called untouchables. Babasaheb was a great 

researcher who made exceptional contributions as an economist, sociologist, 

legal luminary, educationalist, journalist, Parliamentarian and as a social 
reformer and supporter of human rights. Babasaheb organised, united and 

enthused the untouchables in India to effectively use political means towards 

their goal of social fairness. Dr. Ambedkar wrote three scholarly books on 
economics: 

1. Administration and Finance of the East India Company 

2. The Evolution of Provincial Finance in British India 
3. The Problem of the Rupee: Its Origin and Its Solution 

The first two signify his contribution to the field of public finance: The 

first work evaluating finances of the East India Company during the period, 1792 

through 1858 and the second one book analysing the evolution of the Centre 
State financial relations in British India during the period, 1833 through 1921. 

The third book, his magnum opus in economics, denotes a seminal contribution 

to the field of monetary economics. 
As a member of the Bombay Legislative Assembly (since 1926), 

Ambedkar gave real expression to the protests of the rural poor through his mass 

movements. His positive struggle against the prevailing land tenure system called 
Khoti liberated a vast majority of the rural poor from an extreme form of 

economic exploitation. His successful agitation against Mahar Vatan liberated a 

large section of the rural poor from virtual serfdom. He presented a bill in the 

State Assembly aimed at preventing the malpractices of money-lenders hurting 
the poor (Bakshi, 2009). In industrial field, Dr. Ambedkar founded in 1936, the 

Independent Labour Party. While the prevailing trade unions fought for the rights 

of workers, they were indifferent to the rights of untouchable workers as human 
beings. The new political party took up their cause. Consequently, as the Labour 

Member of the Viceroy's Executive Council from 1942 to 1946, Dr. Ambedkar 

was instrumental in bringing about several labour reforms including 

establishment of employment exchanges, generally laying the foundations of 
industrial relations in Independent India. His ministry also included irrigation, 

power and other public works. He had immense contribution in shaping the 

irrigation policy, especially the Damodar Valley Project. Dr. Ambedkar's attack 
on the caste system was not just aimed at challenging the hegemony of the upper 

castes but had broader connotation of economic growth and development. He 

contended that the caste system had reduced the mobility of labour and capital 
which in turn, obstructed economic growth and development in India. In his 

memorandum submitted to the British Government titled "States and Minorities' 

in 1947, Dr. Ambedkar laid down a strategy for India's economic development. 

The strategy placed "an obligation on the State to plan the economic life of the 
people on lines which would lead to highest point of productivity without closing 
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every avenue to private enterprise and also provide for the equitable distribution 

of wealth". 

Majority of speeches and writings of Ambedkar are about social 
reformism. He often discussed and challenged the issue of superiority of social 

over political issues. Politics have to be essentially connected to social issues. 

The foundations of democracy lie in associated living in society. On the issue of 
giving primacy to social over political, he diverges with the Congress and the 

socialists. This is well reproduced in all his writings in general, and 'Annihilation 

of caste' and 'What Congress and Gandhi have done to Untouchables' in 
particular. 

It is well assessed that Ambedkar is greatly impacted by all the major 

political traditions of his times. His political thought has emerged from the three 

striking traditions of political thought, i.e. liberal, conservative and radical. The 
sole feature about him is that he has surpassed all these traditions. He was 

influenced by the thoughts of John Dewey, the practical American and his 

teacher. The Fabian Edwin R. A. Seligman had considerable impact on his 
philosophy. He often quoted Edmund Burke, the conservative thinker of British, 

though we can't brand Ambedkar as a conservative. Ambedkar's notion of liberty 

comes close to T.H. Green. 

Views on Community Concern 

Ambedkar's main focus was on the notion of community. According to 

him, society is always composed of classes. It may be an overstatement to 

proclaim the theory of class conflict, but the existence of definite classes in 
society is a fact. an individual in a society is always a member of a class. A caste 

is an enclosed class. Brahmins created caste and it is extended to other servile 

classes. Caste is an endogamous unit and also a communal unit. His political 
theory was based on a moral community. It was as a model to be realised. He 

was highly critical about the Hindu social order. He debates that Hinduism is not 

capable to be a community. Buddhism was projected as the ideal having the 

value of community grounding on morality. He considers that Buddhism tried to 
found society on the basis of 'reason' and goodness. His idea of community is 

very original. He does not approve to either Hindu ideal community or Marxist 

conception of community based on participation in production process. His 
notion of community is moral and ethical. It is not automatically available for 

participation in common affairs. His idea of community has to be created through 

hard and torturous process of moral revolution. 
Ambedkar was a social innovatory. He attempted to generate self-

consciousness and self-respect among the Depressed Classes. He recommended 

them to be impressive personality instead of remaining as innocent person. His 

aim was to eradicate social differences, based on caste and Varna, and 
establishing a social order, based on liberty, equality and fraternity. At the fag-
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end of his life, he with his followers encompassed Buddhism, as he considered 

Buddhism, to be a humanitarian religion, based on liberty, equality and 

fraternity. Ambedkar operated outside the conventional of Congress politics and 
also disapproved the Congress activities. He was supposed by many to be a 

separatist and pro-British. But all along the remained a patriot. He stated that 

patriotism was not the domination of Congress and that one could be patriotic 
without becoming a Congressman. He considered the uplift of the backward class 

of the society to be more important than mere political liberation of the nation. 

Political freedom was worthless without the promotion of the backward sections 
of the society. Mahatma Gandhi also held analogous views as he thought of the 

concept of Swaraj in terms of the meanest of the citizens. Even though 

Ambedkar had wrangled with Congress and Gandhi on some basic issues, on the 

evening before of independence, he accepted the invitation of the Congress to 
join the Union Government and extended his role in the building of the nation. 

As the Chairman of the Drafting Committee of the Constitution, he played the 

vital role in developing a new constitution. He took all care to preserve the 
liberal ideas and ideals of the National Congress in the Constitution.  

Usually Ambedkar is popular as the father of Indian Constitution. Dr. 

K.V.Rao has labelled him as the mother of the Constitution as he gave 
constitutional shape to the ideas of Congress rather than his own. He held the 

portfolio of Law in Jawaharlal Nehru's first Cabinet. Because of his differences 

with the Congress and Prime Minister Nehru, he resigned from the Union 

Government. Ambedkar is considered as the great protagonist of reservation of 
seats in legislature and posts in Government. But in his final stage of life, when 

he accepted the principles of Buddhism with his followers, he counseled the 

Scheduled Castes to stand alone instead of depending on supports. Ambedkar is 
an unusual personality in the national life of India. He was an economist, a jurist, 

a social revolutionary, a constitution-maker, an able parliamentarian, an 

administrator, and above all a constructive statesman of extraordinary 

competence. 

Democratic ideology  

Recognising the commonalities between Nehru and Ambedkar is vital to 

making democratic socialism applicable to marginalised peoples. The way 
Ambedkar understood the significance of Buddha and Marx for our country, 

even though the two figures belong to different historical eras, makes his idea of 

socialism more relevant to a complex society like India’s. It offers both 
Ambedkarites and Marxists the possibility of a common platform for nation-

building. A combination of the ideas of Ambedkar and Bhagat Singh, with an 

emphasis on the ideal of a casteless society, would radicalize the former’s 

emancipatory programme. There may be those who object to drawing Bhagat 
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Singh into the context of Ambedkar. But we should be mindful of the fact that 

both are part of the consciousness of millions of peasants and working people.  

 

Summing Up 

 

Ambedkar’s evaluation of the colonial economy, first under the East 
India Company and then under imperial rule, unveiled a methodology of viewing 

history from the perspective of the marginalised. Ambedkar entered Indian 

politics at a time when Western scholars and Hindu nationalists were 
constructing a modern Hinduism based on Sanskrit, Brahmanism and Aryan 

theories. Ambedkar’s approach was more sociological and scientific. His drafting 

of the Hindu Code Bill, at the heart of which lies women’s equality and 

empowerment, is testimony to his approach of prioritising the concerns of those 
who were subjugated by a patriarchal social and economic order. Unfortunately, 

the Hindu Code Bill was opposed by the Jan Sangh and the RSS. 

B.R.Ambedkar’s name is written in golden letters in the history of India as a 
creator of social justice. He was not only the man of age and builder of the 

constitution but is the founder of a new social order for the betterment of the 

downtrodden. He shaped a refined casteless society on the principle of 
democracy. He spent his whole life to uplift the poor, exploited untouchables and 

troubled classes. Hence, this chapter attempts to examine the social justice 

visualized by him. Before analyzing deeply the contribution of B.R.Ambedkar to 

the development of ‘social justice’ to the modern society of India it is essential to 
explain the concept of ‘Social justice’. The term social justice was coined by the 

Jesuit lunige Taparelh in the 1840’s based on the teachings of Thomas Aquinas. 
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